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On Sunday, Aug 6th, fifty of us gathered in central California to remind ourselves 
that communion with the Divine must be linked to resistance to evil.  Organized by 

Catholic Worker communities, the event 
celebrated the traditional Catholic Feast of the 
Transfiguration, and mourned Hiroshima Day, 
with a vigil at the main gate of Vandenberg Air 
Force Base (VAFB; left).  We then gathered at 
nearby Guadalupe Catholic Worker for lunch, and 
proceeded to the gravesite of Ladon Sheats for a 
memorial liturgy.   

 
Disfiguration.  This was the 61st anniversary of the inauguration of 
the nuclear age, when the U.S. dropped an atom bomb on the 
Japanese city of Hiroshima, instantly killing 100,000 people.  We 
came to Vandenberg because it symbolizes the shadow 
of nuclear annihilation under which our world still 
shivers.  Just one month earlier, U.S. National Security 
Adviser Stephen Hadley had described North Korean 
missile test launches as "provocative behavior."  Yet 
VAFB has been test launching ICBMs into Kwajalein 
Atoll in the Marshall Islands since 1959 (right, a recent 
test).  Who, then, is the real provocateur?  
  
Transfiguration.  August 6th is also the day that the church recalls Jesus who, at a 
crucial turning point in his ministry, went up to a high mountain to commune with 
the spirits of Moses and Elijah (Mk 9:2-10).  Ancient Church tradition identifies the 
mount of Transfiguration with Mt. Tabor, a free-standing, almost hemispherical 
peak about five miles south-east of Nazareth that rises 1843 feet above the 
Mediterranean Sea:   

The heavens are yours, the earth also; You have founded the world and 
all that is in it.  Zaphon and Yamin You created; Tabor and Hermon 
joyously praise your name.  (Ps. 88:13; see also Jer 46:18)  

 
Mt. Tabor (left) was the staging area for the Hebrew 
guerilla leaders Deborah and Barak and their vastly 
outnumbered forces to defeat a heavily armored, 
professional Canaanite army, which the biblical 
writer attributes to the intervention of Yahweh 
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(Judges 4:6-14; 6:2-7:19).  In the gospel story, however, Jesus is about to 
commence his march to Jerusalem to nonviolently face down the Powers, and so 
ascends the mount in order to draw strength from his ancestors.   
 
Moses and Elijah represent not only biblical archetypes of the Law and the 
Prophets; they were also visionaries who communed with God on mountaintops (Ex 
19:16-20; I Kg 19:8f).  Jesus stands in the tradition of those who encounter the 
radically undomesticated God in the wilds.  Evan Eisenberg, in his brilliant book 
The Ecology of Eden (1998), writes:  

Two ways of looking at the world arose in the ancient Near East and are 
with us yet.  For one, the heart of the world is wilderness.  For the 
other, the world revolves around the city, the work of human hands… It 
is a fundamental dispute about the way the world works and what our 
role in it should be… 

He goes on to show how the mountain represented the cosmic “world-pole” for the 
people of the Levant, and that holy persons who ascended mountains did so not 
only to commune with the Divine, but also to journey to the origins of all natural 
fertility in order to bring blessing on their people.   

The World Mountain in mythic shorthand for an ecological fact.  There 
are certain places on earth that play a central role in the flow of energy 
and the cycling of water and nutrients, as well as in the maintenance of 
genetic diversity and its spread by means of gene flow. 

The mountains of Lebanon, Eisenberg points out, were such an “ecological spigot” 
for the land of Canaan.  The “holiness” of such places was grounded, therefore, in a 
primal consciousness that these wild highlands represented the cradle of all life.   
 
So it is to the mountain that the prophets go—to receive 
instruction on how the people should live (Moses) and assurance 
of divine accompaniment (Elijah).  And Jesus follows in their 
footsteps:  
 

Ex 24:15-18:  Then Moses went up on the mountain, and 
the cloud covered the mountain. The glory of the LORD 
settled on Mount Sinai, and the cloud covered it for six 
days; on the seventh day he called to Moses out of the 
cloud.  Now the appearance of the glory of the LORD was like 
a devouring fire on the top of the mountain in the sight of 
the people of Israel. Moses entered the cloud, and went up on the mountain.  
 
Mark 9:2-4,7:  Six days later, Jesus took with him Peter and James and John, 
and led them up a high mountain apart, by themselves.  And he was 
transfigured before them, and his clothes became dazzling white, such as no 
one on earth could bleach them.  And there appeared to them Elijah with 
Moses, who were talking with Jesus…. Then a cloud overshadowed them, and 
from the cloud there came a voice…  
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On the mountaintop Jesus is “transfigured” in the presence of his ancestors.  The 
language is meant to recall Daniel’s apocalyptic visions in which the divine Judge 
vindicates the oppressed (Dan 7:9; 10:13).  Here Jesus gains strength for the 
difficult journey ahead: like Elijah on the mountain, he is being called back to the 
city to face the Powers.   
 
The wilderness experience of transcendence fuels the struggle for true justice in the 
world.  It is to the ancient wisdom of that the disciples of Mark’s story—and we its 
readers as well—are instructed to “listen” (Mark 9:7b).  It is a wisdom that Ladon 
Sheats heeded intensely. 
 
Memory.  Ladon, who passed away on August 
7th, 2002, embodied the vocation of both 
communion and resistance.   For those of us 
who gathered to commemorate the fourth 
anniversary of his crossing over Ladon was a 
mentor, and we miss him keenly.  Many of us 
had been part of the intense, four month 
community hospice effort to provide Ladon a 
place to die after he had contracted pancreatic 
cancer (right, Ladon in his last days).  [For that 
story see my “Caretaking the Gift: The Journey 
of Hospice,” 2002.]    
 
We went to Ladon’s grave site at Guadalupe Community Cemetery, and circled 
around the fruitless olive tree we had planted there in lieu of a marker, at his 
request.  As we celebrated Eucharist, we reflected on the ways our relationships 
with Ladon help us see the “disfigurations” in our world, and the ways he helped 
bring “transfiguration” to us.  

  
Tensie Hernandez reflected on the times Ladon 
would bring us up to his favorite refuge on the 
planet: the old cabin heritage at Snowmass 
Benedictine monastery on a high mesa at the 
foot of majestic Mt. Sopris (left) in the western 
Rockies.   There, amidst golden aspen and 
snow covered peaks and tumbling streams, he 
would recharge his spiritual wells that had 
been depleted from months of service to the 
poor, jail time stemming from resistance to 

nuclear weapons, and travel across the country spending time with communities of 
kindred spirits.   
 
Ladon truly embodied the spirit of August 6th, whether on his mountain or 
witnessing at a missile plant.  It was a gift to gather to honor and remember this 
“beloved child with whom God was well-pleased.” 


